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JeHCTBUTENbHOCTH. M3 MOKOJIEHNS B MOKOJIEHHE OC3bIMSHHBIE XYHOXXHUKHU NepeaaBaln cBOM OoraTtedmuit
ONBIT, CIOCOOCTBYS (POPMHUPOBAHUIO HAIMOHAJIBHOTO CTHUJIS, HAIMOHAIBHBIX XYH0XECTBEHHBIX TPaauIUi,
YTO U ONpPEACIsIET HEMOBTOPUMYIO CaMOOBITHOCTB JIFDOOT0 HApOJHOI'0 MCKyccTBa. TpaauIiMoOHHAs HapoO.I-
Has KyJIbTypa B IIPOIUIOM YHUBEpCAlbHA, ONPEAeIIsisi U PETYJIHPYs BCE acleKThl )KU3HU coobmiecTBa: oopas
KU3HU, POPMBI DKOHOMHUYECKOH NeSITeIbHOCTH, 00bIUaM, PUTYyasbl, aJalTaIlHI0 COIUAIbHBIX OTHOMICHUMN
YJIEHOB COOOIIECTBA M OTHOUICHUS K NMPUPOJIE, MUPY, BEPOBAHUSIM, BEPOBAHUSIM, 3HAHUAM, SI3BIKY U (DOIb-
KJIOPY, B TPAJULIMOHHOM CHMBOJIMYECKOM BBIpa)XCHHHU. B HapoJHOM TBOpPUYECTBE MBI Halle BCETO TyMaeM,
YTO yKpallleHHEe SIBJISICTCS HOCUTEIEM OCHOBHBIX UACH Xy/10)KECTBEHHOH (OpMBI U 0CHOBOH Tpaauuuu. Kor-
Jla YKpalleHHUs Jalle BCEro MCMOIb3YIOTCS KaK IMPEKpPacHbIe yKpalIeHUs B MPO(EeCCHOHAIBHOM HCKYCCTBE,
OHU UTPAIOT 0COOYIO0 POJIb B TPAAUIIMOHHOM MCKYCCTBE, 0COOCHHO KakK A3bIK. OpHAMEHT MPSMO Ha3bIBAETCS
«cnenuduiaeckuM GOITBKIOPOM», UTO YPE3BBIUAHO BaXKHO JUJIS PACKPBITHS ero cMbiciia. Mbl He Oyaem pac-
CMaTpUBAaTh XyJ0KECTBEHHYIO U JYXOBHYIO LIEIOCTHOCTh CAMOT0 YKpalleHHsl, TOTOMY UYTO B JaHHOU CTaThe
3TO HEBO3MOJKHO, TI03TOMY OCTAHOBUMCS TOJIBKO Ha HEKOTOPBIX €ro acIleKTax.

HccnenoBanue BBITOJHEHO B paMKax NMpoekTa MuHHCTEepcTBa 00pa3oBaHMs W Hayku pecrnyOnukn Ka-
3axctad AP09259280 «SI3bIkM Ka3aXCKOW KyJIbTYypPHl KaK OCHOBA 3THHYECKON MACHTHYHOCTH: CEMUOTHKA U
CEeMaHTHUKa.

Kniouesvie crosa: TpaJUIMOHHOE UCKYCCTBO; Ka3aXCKUU OpPHAMEHT; KylbTypa; AeKOPaTHUBHO-NIPUKIIAL-
HOE HCKYCCTBO.
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«LIVING HERITAGE» AS AN ELEMENT OF THE CONSTRUCTION
OF EDUCATIONAL MATERIAL
(using the example of traditional toponyms)

Abstract

This article considers one of the most important aspects of the intangible cultural heritage of Kazakhstan, which
is expressed in traditional knowledge and customs related to nature and the universe. The study of toponyms as part
of the intangible cultural heritage, a folded linguistic and cultural text or cultural code is part of the training course
«Intangible Cultural Heritage of Kazakhstan», implemented as part of the training of undergraduates in the specialties
of culture and art at the Abai Kazakh National Pedagogical University. At the moment, the scientific community
offers several models/ways to preserve the intangible heritage, which is often called «living heritage». In the context
of the proposed measures, the main one is considered to be its transfer to the younger generation in both formal and
informal contexts. In this article, the authors reveal the content aspects of the considered training course in the field of
traditional toponymy of Kazakhstan, which are presented as part of the educational materials tested in practice. In the
opinion of the authors of the article, the view on toponymy as a science developing at the intersection of linguistics,
history and geography prevails in modern science. But, in our opinion, toponymy has a much larger resource and can
be studied from the standpoint of a cultural and semiotic approach, the foundations of which were laid by the famous
Kazakh scientist M. Sembi. The purpose of this study is to reconstruct the semiotic and symbolic meaning of Kazakh
toponyms on the example of toponyms containing numerals and color designations. The article was prepared within
the framework of the project of the Ministry of Education and Science of the Republic of Kazakhstan AR09259280
«Languages of Kazakh culture as the basis of ethnic identity: semiotics and semantics».

Keywords: «living heritage»; training course; master’s degree; toponyms with numerals and color designations.
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Introduction. The works of a number of
foreign scientists [1-10 and others] are devoted
to the study of toponyms as part of the intangible
cultural heritage, a folded linguocultural text
or code; and they believe that when decoding/
decrypting a toponym, a diverse informative
field is revealed. Hence, ethnotoponyms in
modern science are considered as a significant
layer of culture, reflecting a number of their
functions: social, ritual, semantic-informative,
symbolic, etc.

There is a certain scientific base in this field
in Russian science, which is represented by
the works of famous scientists. Among them:
O.A. Sultanyaev [11-12], E. Koychubaev [13],
V.P. Popova [14], G.K. Konkashpayev [15]
and many others [16-27; 30] who considered
various aspects of toponymy of Kazakhstan.
Their research served as the fundamental basis
of this work.

At the same time, the prevailing opinion
in science is about toponymy as a science
developing at the intersection of linguistics,
history and geography. But, in our opinion,
toponymy has a much larger resource and can
be studied from the standpoint of a cultural
and semiotic approach, which was successfully
applied by the Kazakh scientist M. Sembi in his
book «The memory of the Turkic-Mongolian
land: the origins and symbolism of toponyms
(the Turkic meridian)» [27]. In it, the author
reveals many semantic components of Turkic
toponyms, actively involving data from folklore
studies and other humanitarian disciplines in
the field of intangible cultural heritage.

Hence, the aim of this article is an attempt to
reconstruct the semiotic-symbolic meaning of
Kazakh toponyms on the example of toponyms
containing numerals and color designations. The
authors use traditional methods for studying this
group of toponyms — descriptive and statistical,
as well as cultural and semiotic approaches.

The main body. Numerals in toponyms
of Kazakhstan. A significant place in
ethnotoponyms of Kazakhstan is occupied
by the name of places with numbers. Such
toponyms have a symbolic, ritual meaning,
and many of them appear as cultural universals.
G.K. Tleubay noted that the numeral

presentations (as well as our speech) are
inextricably linked with the representation of
the person himself, as in all stages of his history,
he was associated with the process of counting
the surrounding subjects and conducting some
changes [16, P.3]. In this way, Turkish toponyms
are of great interest, which are elements of the
semantic code, with the help of which it is
described/distributed around the world.

According to L.S. Kara-ool [17] toponyms
with numbers can be productive and non-
productive. Analysis of toponyms with numbers
(more than 35 positions for example, several
regions), presented in Table 1 showed that the
main mass of produced Kazakh toponyms with
numbers are derivative and are formed in two
ways. The first one, named conversion, suggests
the transition of numerals to proper nouns. The
second one — syntactic way: complex words
with two or more stems, or when nouns and
adjectives serve as second components.

In general, among the Kazakh toponyms, the
conversion is very rare — for example, River
Zhangyz (Zhalgyz — one) in central Kazakhstan.
The most common is the syntactic method:
number + noun/adjective (birtal — one/single
willow), number + noun (zhetigara — seven
hills) and so on. The more complexly formed
numeral toponyms occur more often: birtaban
qarasor (a black salt marsh the size of one foot):
number + noun and adjective + noun.

In the total Turkish material, L.S.Kara-
ool [17] identifies several types of number
toponyms: 1) toponyms, which clearly define a
number of geographical objects; 2) toponyms,
which indicated a number of objects as «few»;
3) toponyms, which indicate a number of objects
as «many»; 4) toponyms with an unknown
number of indicators [17, P.694].

In Kazakh culture, the first type is represented
by the following examples: «altyaygyr» (six
stallions), «besagash» (five trees), «bestobey»
(five hills), «birtal» (one tree), «kosqara» (two
black ones), «kostam» (a pair of graves) and
many others; the second type is not found; the
third type is presented quite well, for example,
«kopbulak» (many springs), «kopmola» (many
graves), «koptas» (many stones) and others;
the fourth type can be attributed to toponyms
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such as «myn» (thousand) or «zhuz» (hundred),
for example, «mynkudyk» (thousand wells),
«zhuzagash» (hundred trees) and others.
Analysis of toponyms presented in Table
1 showed that toponyms with numbers «bir»
(one), «eki» (two), «ush» (three), «tort» (four),
«bes» (five), «alty» (six), «zheti» (seven), «on»
(ten) occur. Toponyms with number «bes» (five)
and number «bir» (one) are the most common. It

should be noted that with number one a numeral
definition occur toponyms with an adjective
«zhalgyz» (lone) — zhalgyzkol (lone lake),
«zhalgyztobe» (lone mountain) and others.

Popular toponyms are geographical names
reflecting the number of «kos — a pair»,
for example: «gostobe» — «a pair of hillsy,
«qosshoqy» — «a pair of hills», «qosqudyg» —
«a pair of wells» and many others.

Table 1

Toponyms of Kazakhstan with numerical designations
(using the example of three regions)

Ne Name Translation
1 2 3

Aqmola region

1 Altyaygyr, Tselinogradsliy district Six stallions

2 | Altyayaq, Enbekshilderskiy district Six feet/soles

3 Besagash, Akkolskiy district Five trees

4 Besbidayiq, Akkolskiy district Five steppe hollows

5 Besqayin, Akkolskiy district Five birch trees

6 | Besqaragay, Zerendynskiy district Five pine forests

7 Bestobe, Korgalzhynskiy district Five Hills

8 Birqyz, Zerendynskiy district One girl

9 | Birsuat, Enbekshilskiy district Lone watering hole

10 | Birtaban, Korgalzhynskiy district A lake the size of one foot

11 | Birtal, Esilskiy district Lone willow

12 | Zhalgyzqaragay, Burabayckiy district Lone Pine

13 | Zhalgyzkol, Zharkayinskiy district Lone lake

14 | Zhalgyzqudyq, Tselinogradskiy district Lone well

15 | Zhalgyztau, Zerendynskiy district Lone mountain

16 | Zhetiqara, Ereymentauskiy district Seven hills

17 | Qosqaragay, Akkolskiy district A pair of pine trees

18 | Qoskol, Arshalynskiy district A pair of lakes

19 | Qostomar, Akkolskiy district A pair of bumps

20 | Qosshoqy, Tselinogradskiy district A pair of hills
Aqtobe region

21 | Beskempir, Shalkarskiy and other ditricts

Five old women

22 | Beskudyk, Oyilskiy and other districts

Five wells

23 | Besmola, Yrgyzskiy and other districts

Five graves

24 | Besoba, Alginskiy and other districts

Five large piles of stones stacked on the top

25 | Bestamak, Alginskiy district

Five mountain valleys

26 | Bestobemola, Shalkarskiy district

The grave at the five hills
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1 2 3
27 | Besshagyl, Shalkarskiy district Five dunes
28 | Besshoky, Shalkarskiy district Five hills
29 | Egizkara, Oyilskiy district Hills-twins
30 | Ekibay, Temirskiy district Two rich men

31 | Ekikyrashan, Kobdinskiy district

Two narrow hills

32 | Ekinshi Konyrsay, Baiganinskiy district

The second dark beam

33 | Ekikyrashan, Kobdinskiy district Two narrow hills
34 | Zhetykuduk, Baiganinskiy district Seven wells

35 | Zhetykol, Khromtauskiy district Seven lakes

36 | Zhetykak, Baiganinskiy district Seven dried-up small lakes
37 | Kopbulak, Shalkarskiy district Many springs

38 | Kopmola, Kobdinskiy district Many graves

39 | Koptasmola, Baiganinskiy district Many stone graves
40 | Onkudyk, Baiganinskiy district Ten wells

41 | Onmola, Baiganinskiy district Ten graves

42 | Otyzkudyk, Baiganinskiy district Thirty wells

43 | Tortkol, Baiganinskiy district Four lakes

44 | Tortkuduk, Baiganinskiy district Four wells

Atyrau region

45 | Besbatyr, Kyzylkoginskiy district Five batyrs (heroes)
46 | Koskulak, Kyzykkoginskiy district A pair of bays
47 | Kosurpek, Inderskiy district Lit. - a couple of disheveled

48 | Kossor, Kurmangazynskiy district A pair of salt marshes
49 | Kostam, Kyzylkoginskiy district A pair of tombstone structures
50 | Kosshagyl, Zhylyoyskiy district A pair of dunes

51 | Ushkudyk, Isatayskiy and other districts

Three wells

52 | Ushkyzyk, Inderskiy and other districts

Three red ones

53 | Ushshoshak, Kurmangazynskiy district

Three ledges

54 | Ushtau, Inderskiy district

Three mountains

S.K. Kenesbayev noted: «a significant
part of stable phrases in the Kazakh language
are the numbers «one», «three», «seveny.
These numbers are the basis of phraseological
combinations, since they have been associated
with the consciousness and mental activity of
the people since ancient times. These words are
not used in phraseological units in the meaning
of a number, but they are used as symbols of
cognitive phenomena» [18, P.351]. It seems
that the idea of the famous Kazakh director
E. Tursunov that there was experience, tradition
and ritual behind each number is not groundless
in this regard. Here toponymy is no exception.

In clarifying the specifics of the traditional
numerical symbolism of the Kazakhs, the
conclusions of A.Sh. Mirzabekova [19] are
significant, who believes that certain even and
odd numbers are often used in verbal texts:
«twon, «four», «six», «eighty, «forty», «sixty-
two» and «threey, «fiveyn, «seven». Obviously,
even numbers contain the symbolism of
limitation, the indication of some limits of
extension in time and space, and odd numbers
— the characteristic of structurality, layers,
processality, catching incompleteness [19,
P.113]. It is possible that the structure/specificity
of odd and even was one of the reasons for
naming a particular geographical area.
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With regard to the symbolism of the number
«bir» (one), the researcher K.A. Kusmanova
notes its double function, positive and negative
connotation. In one case, «one is a sign of
loneliness and the human «I»... But mostly,
the number one in a symbolic reinterpretation
carries a positive connotation and this number
is considered as the number of creation», the
scientist writes [20, P.162]. In general, in the
Turkic / Kazakh culture, this number symbolizes
the Unity of the Universe and the Unity of God,
which is reflected in the expression «Bir Tanir»
(one Tengri/ one God), i.e. the number one is
the beginning of all beginnings, and it also
expresses unity, unanimity and even absolute
calm.

The view of the Bashkir scientist
R.T. Muratova [21] regarding the numerical
symbolism of «bir» (one), considered by
us through the prism of toponymy, is much
more productive and more thorough. So, the
researcher writes: one of the most common
values of the number ber «one» is the presence,
existence of someone, something. This value
is closely related to the use of the number ber
«oney» as an indefinite article. Such semantics
of the number ber «one» is found in epics,
fairy tales, where mythological representations
of the people are manifested [21, P.9]. In this
case, according to the scientists [21, P.40], the
number one means «a certain place» (ber uryn
— one place) — «a space that has certain limits,
where life originates, an event occurs, there is
an object, a character» [21, P.7-8].

However, there are other opinions. For
example, the representative of the Tartuy
semiotic school, E.K. Ernits, based on the
analysis of extensive ancient Turkic lexical
material, comes to the conclusion that the
original meaning of the number «one» was
an indication of objects that were close to the
speaker. This also proves that the development
of the numeral in the Turkic languages followed
a path typologically similar to other Eurasian
languages [22, P.79].

This means that a more detailed study of
the numerical symbolism of toponyms with the
number «one» in the Kazakh culture with the
involvement of folklore data (myths, legends,

legends, etc.) can reveal a deeper etymological
level of the name of a particular area.

Much less, but still there are toponyms with
the number «eki», «ekinshi» and «egiz» (two,
second, twins). About the symbolism of this
number, many experts [16-17] note its binary
nature, which is expressed in contrast to the two
principles (man-woman, day-night, etc.). It is
also interesting that the etymology of «kos» is
paired/pair, which means «addition, joiningy,
this i1s a combination of two/pairs that cannot
run away and are like a single whole. Toponyms
with «kos» are often found in geographical
names of Kazakhstan.

No less popular are toponyms with the
number «ush» («three»). The meaning of this
figure is reflected in many cultural «texts» of
the Kazakhs: mythological ideas about the
trinity of the world (upper, middle and lower),
ideas about the human soul (et-zhan, shybyn-
zhan, rukh-zhan) and many others. This number
symbolizes «the completeness and fullness of
a certain sequence having a beginning, middle
and end, most often appears in ritual and ritual
situations to perform this or that magical action
three times» [20, P.11].

There are also toponyms with the number
«tort» (four), which also has a sacred meaning
among the Kazakhs, which is expressed in
representations about the four sides of the
world and the four elements, about four types of
livestock and their patrons Oysyl Kara (patron
of camels), Kambar ata (patron of horses), Zengi
Baba (patron of cows), Shopan ata (patron
of sheep and goats), etc. At the same time,
A.Sh. Mirzabekova believes that the number
«foury is used as the principle of limiting space
or the circle of phenomena. Thus, the concept
of the four corners of the world is contained in
the inscription on the monument to Kul-tegin
and in the myth of Korkyt-ata, who in search
of immortality walked around the four corners
of the world [19, P.115]. At the same time, the
number four creates such an ornamental element
as a square, which, as a symbol of the earth or
the developed space, very often appears on
clothes, on various carpets and other decorated
surfaces.
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According to A.Sh. Mirzabekova, the
number «five» expresses something distinctive
in a person. For example, «bes aspap adam» —
lit.: a person who owns five instruments, which
means «golden handsy, is talented [19, P.116].
Therefore, with respect to toponymes, this figure
can demonstrate not only the union of any
natural objects (five trees, for example), but also
a certain exclusivity of the area.

Toponyms with the number «alty» (six) are
also of interest. In general, this figure «expresses
new shades in extension: the structurality
of the whole, fragmentation, separation. For
example, «alty alashtyn balasy» (lit.: children
of six nationalities) means «the whole Kazakh
people». «Altybakan ala auyz» (lit.: separated
like six swings) means constant discord,
disagreement [18, P.116]. This means that this
numerical definition has a double meaning and
can be used in different semantic meanings,
including toponymy.

The number «zhety» (seven) is distinguished
by deep symbolism. Almost all researchers [17-
18] associate with it a special number of diverse
cultural phenomena: «zheti ata» (knowledge of
their ancestors up to the seventh generation),
«zhety shelpek» (seven pancakes), «zhety
kazyna» (seven riches), etc. The sacredness
of this number in the Kazakh culture does not
cause any doubts, and in its semantics lies
completeness, the value of reaching the limit of
counting is actualized.

Toponyms with color symbols. The most
common place names in Kazakhstan are
geographical names with color designations.
The analysis of color values in the toponymic
system of the Kazakh language on the example
of only one region shows that in the Kazakh
culture there are a lot of geographical names
associated with the lexemes ag — «white», gara
— «black», sary — «yellow», qyzyl — «red», kok
— «bluey, «light-blue», «green», etc. By their
composition, toponyms-color designations are
complex, formed mainly according to the model
«adjective color designation + nouny.

In comparison with toponyms containing
numerical designations, toponyms with color

designations are much more common. The
absolute favorite are toponyms that reflect white
(59 positions), black (57 positions), yellow (24
positions), red (19 positions), blue/light blue (10
positions), and the remaining color designations
are insignificant.

Thus, the most popular toponyms with color
designations are aq (white) and qara (black).
This pair plays a special role in the traditional
culture of the Kazakhs, manifesting itself,
according to M. Sembi [27, P.76], as a binary
opposition — «good — bad».

White is traditionally associated in all
cultures with purity, holiness, etc., which is
emphasized in the works of Kazakh scientists
Zh. Taniyeva [23], B. Utesheva [24]. The
semantic range includes such cultural names as:
«aq suyek» (white bone — Genghisids), a ritual
white koshma, on which people were raised
to khans, animals of white color, an aqsaqal
— a white-bearded old man and many others.
As a rule, hydronyms with «ag», as noted by
O.T. Molchanova [25], can characterize turbid
- white, clean, glacial, fresh water. In addition,
the researchers note that the word «ag» among
the Turkic peoples correlated with the west,
with the western side of the world. At the same
time, according to the well-known linguist
A.N. Kononov [26, P.170], this word correlates
with the meaning of «flowing, fast-flowingy.
At the same time, M. Sembi writes about the
etymology of the toponym Agmola that it
is «a white house, a white building, a white
mausoleum» over the grave of the buried,
where the color characteristic was combined
with the meaning of «holy» — an [27, P.85].
Thus, scientists distinguish several categories
of etymology of toponyms with aq. A synonym
of aq in the Kazakh language is the «color»
concept of «boz». In the popular understanding,
any light surface is considered white, so
toponyms with this concept are often found in
Kazakhstan.

The symbolism of the black color («qara») in
the Kazakh culture, has a twofold meaning. On
the one hand, it means the color of mourning (as
in many cultures), on the other, it means such
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concepts as elder, big, ancient, numerous, strong
(for example, qara shanyrak — father’s house).
About this, B. Utesheva notes that in the Turkic
languages, the black color «qara» has several
meanings: 1) black; 2) dark, devoid of light,
immersed in darkness; 3) guilty; 4) mourning;
5) great, mighty, strong; 6) cattle, crowd, people,
army; 7) bad. Such a diverse range of meanings
of the word «qara» is explained by the result of
contamination of words with different meanings
that have received the same form in the course
of historical development, which could also be
facilitated by a well-known commonality of
semantics [24, P.33]. Regarding toponyms (or
hydronyms) according to A.N. Kononov, the
word «qara» [26] corresponds to the north, the
northern side.

Nextin frequency of occurrence are toponyms
with the designation of yellow (sary). M. Sembi,
analyzing the toponym «Sary-Arkay, notes that
in ancient times sary had another meaning —
«direction, side»... Thus, the toponym Saryarka
is made up of sary — «side» and arka — «north».
Saryarka is the northern side [27, P.24].

In general, «sary dala» is interpreted by some
researchers «as a dry or unbridled steppe».
Golden (altyn) seems to be closely related to
sary as a projection of the sun.

Regarding the toponyms of sary or altyn,
they can be used in various concepts, the first
in relation to the side, the second most likely
was used when they sought to emphasize
some significance of the object. But, it seems
that a more detailed study of them will allow
us to more accurately interpret many angles of
specific designations.

E. Koychubaev believes that the element sar,
sary in the composition of Kazakh toponyms
gives the meaning of «wide», «extensivey,
«spacious» [28, P.190-192]. In general, in the
Turkic culture there are various definitions about
the designation of the color of the north — it can
be black, or even yellow. Hence, each toponym
must be considered in the full relationship of its
determinants (historical, cultural, time range,
etc.).

Interesting information can be obtained by
examining toponyms with the lexeme «qyzyl»
(red). Red is traditionally associated with life in
the Kazakh culture and is associated with the
south. Thus, analyzing the Turkish toponyms,
Hamurkoparan Jahit [29, P.341] states that
Qyzyltepe can be considered as a southern hill,
Qyzylkilise as a southern church, Qyzyltag as a
southern mountain, etc.

Among the Kazakh toponyms, there are also
geographical names with «ala» (variegated,
multicolored). It is one of the most interesting in
the Turkic culture as a whole and has a variety
of shades. After all, the variegated color of the
Kazakhs symbolizes the middle world, life with
all shades: good and evil, unity and differences,
etc.

About the etymology of «kok», researchers
[17,27 and others] believe that in ancient Turkic
written monuments the meaning of this word
correlates with the east, or the eastern side. At
the same time, this word in the Kazakh culture
can mean both blue and green at the same time.

Conclusion. Summarizing, the above shows
that in Kazakh toponyms not all numbers acquire
sacred semantics, but only certain ones. In this
aspect, we can say that the most productive in
symbolization are the first ten numbers. With the
complication of the morphological structure of
numerals, the activity of their use decreases, as
evidenced by the limited number of composite
toponyms with other numerical designations. At
the same time, the study of toponyms (including
numerals) with the involvement of folklore
data (toponymic legends, historical narratives,
etc.), which allow us to reveal the meaning of a
particular toponym in correlation with the events
of sacred history/action, seems promising. With
regard to toponyms with color designations, we
can state their high variability, as well as wide
potency of opportunities in creating complex
toponyms and their connotative meanings.

Thus, toponyms as part of the intangible
cultural heritage of Kazakhstan, expressed in
traditional knowledge and customs related to
nature and the universe, constitute an important
informative material that contributes to the
multifaceted training of young researchers.
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«Kanabl Mypa» 0Ky MaTepHAaJIbIH K00a/1ay/AbIH 3J1eMEeHTi peTiHjae
(I9cTypJii TOMOHUM/IEP MBICAJILIH/IA)

JK.H. Illaiizo306a’, ©.0. Mombex’
'Abait amvinoazer Kazax yimmolk nedazo2ukaiblk yHUGepcumeni
(Aamamw, Kazaxcman)

Anoamna

byn makanana KazakcTaHHBIH MaTepHAN/IBIK €MeC MOJICHH MYPAChIHBIH TaOUFAT MEeH FajaMFa KaThICThI A3CTYPII
OlmiMaepi MeH 9[IeT-FYPhINTaPhIHAH KOPiHIC TAOATHIH MaHBI3IBI ACTICKTUICPiHIH Oipi KapacThIpbLUIaAbL. TOMOHUMICPAI
WiH TIPECKCH JIMHTBOMOJICHA MOTIH HEMECE MOJICHU KOJITHIH Oip 06iri MaTepHalIbIK eMeC MOICHU MYpa PETiHIC
3eprrey AOail arbinaarbl Kazak YITTBHIK MEarorMKaiblK YHUBEPCUTETIHAC MOJICHHET JKOHE OHEp MaMaH[bIKTaphl
OOIbIHIIIA MAarMCTPAHTTAP/bl Jaspiay IeHOepiHae Ky3ere achIpbuiaThiH «Ka3akCTaHHBIH MaTepHalJIbIK eMec
MOJICHH MYpachkl» OKY KYPCHIHBIH Oeuiri Oomnbin Tadbutanel. Kazipri yakeITTa FBUIBIMH KaybIMIACTHIK KeOiHece
<CKaH/IBI Mypa» JIeT aTalaThIH MaTepPHAaJIbIK €MeC MYPaHbI CaKTayIbIH OipHemIe MOAETBbACPIH/TOCUIACPIH YChIHAIBI.
Y CHIHBUTFAaH IIapaiapbplH KOHTEKCTIHIE OHBIH JKac YpIaKKa PEeCMH JXKoHE OeipecMH KOHTEKCTe Oepiityi Herisri
Oonbin  caHanaapl. bynm Makanajga aBTopiap KapacThIPbUIBIT OThIpFaH KaszakCTaHHBIH JIOCTYPJi TOMOHMMHKA
CaJIaCBIHAAFBl OKYy KYPCBIHBIH Ma3MYHJBIK ACHEKTUICpiH alibll KepceTeli, ojlap TaXKipuOene MakyIaHFaH OKYy
MaTepHaIapBIHBIH OOJIiTi peTiHAe YCHIHBUIAAb. Makaiia aBTOpIIapblHBIH IMiKipiHIIe, Ka3ipri FUIBIM/IA JIMHTBUCTHKA,
Tapux *oHe reorpadust TOFBICHIH/A JIAMbIIT KeJIe KaTKaH FhIIBIM PETiH/e TOMOHMMUKA Typalsl mikip 0aceiM. bipak,
013 1iH OWBIMBI3IIIA, TOTIOHUMHUKA dJIICKalIa YIKEH pecypcKa ue skoHe OHbI 0enTii oTanaslK FansiM M.CeMOu HeTi3iH
KaJlaFaH MOJICHH KOHE CEMHOTHKAIBIK KO3Kapac TYPFBICBIHAH 3epTTeyre 0omaasl. OChl 3epTTeYAiH MaKCAThl CaHIIBIK,
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JKOHE TYCTIK Oenrisiepi 6ap TONOHUM/IEP MBICATIbIH/IA Ka3aKCTAHBIK TOMTOHUM/IEP/IiH CEMHOTHUKAIIBIK-CHMBOJIHKAIIBIK
MarbIHAChIH KaiTa Kypy OOJbIN TaObUIA/IbL.
Maxkamna Kazakcran PecmyOmukacsl bimim skxone FputbiM muHuCTpiiriHiH AP09259280 «Ka3ak MomeHHETiHIH
TIJIEPi STHUKAJIBIK COMKECTITIKTIH HET131 peTiHe: CEMUOTHKA JKOHE CEMAHTHKa K00AChl asChIHIA JaibIHIAFaH.
Tytiin co30ep: «KaHABI Mypay; OKY KypChl, MATUCTPATypa; CaH KoHE Tyc Oenriiepi 0ap TOMOHUMIIEP.

«KuBoe Hac/ieque» Kak 3J1eMeHT KOHCTPYHPOBaHUs y4eOHOr0 MaTepHuaJa
(Ha mpuMepe TPAAULMOHHBIX TONIOHUMOB)

K. H. Ilaiizozoea’, A.A. Momoex!’
Kasaxcxuii hayuonanvusiil nedazoeuyeckuil ynugepcumem umenu Abas
(Aamamwr, Kazaxcman)

AnHOmayus

B Hacrosimeii ctatbe paccMaTpUBAETCSI OAHA U3 BAXKHEHIINX CTOPOH HEMATEPHAIBHOTO KYJIBTYPHOTO HACIEIUS
Kazaxcrana, koTopasi BEIpa)kaeTcsi B TPAJIMIIMOHHBIX 3HAHUSAX M OOBIYAsIX, OTHOCSAIIMXCS K MPHPOAE M BCEIICHHOM.
M3ydenne TONOHUMOB KaK 4YaCTH HEMAaTEPUAIBbHOTO KYJIbTYPHOTO HACIEHs, CBEPHYTOIO JTMHIBOKYJIBTYPHOTO TEKCTa
WIN KyJIbTYPHOTO KOJa, SBJIETCS 4acThio yueOHOro Kypca «HemarepuanbHoe KynbTypHOe Hacienue Kazaxcranay,
peaan3yeMoro B paMKax HOATOTOBKM MAarvCTPaHTOB IO CHENHAIBHOCTSAM KYJIbTYphl M HCKyccTBa B Kazaxckom
HaIMOHAIILHOM MeJJarorMYeckoM YHUBepcuTeTe nMeHu Adas. Ha 1aHHbI MOMEHT HayuHOe COOOIIECTBO Npe/araeT
HECKOJIBKO MOZIEJIEH/ Ty Tel COXpaHEHHs HEeMaTePHUaIbHOTO HACTIEIHs, KOTOPOE YaCTO HAa3bIBAIOT (GKUBBIM HACIICHEM.
B konTekcTe, peuraraeMpIx Mep OCHOBHBIM CYMTAETCSI €T0 Iepeiaua MOJIOIOMY ITOKOJICHHIO KaK B (GOpMaIbHOM, TaKk
n He(hOpMabHOM KOHTEKCTe. B aHHOI cTaThe aBTOPBI PacKpBIBAIOT COIEPIKATEIBHBIE ACTIEKTHI PACCMAaTPUBAEMOTO
yueOHOro Kypca B 0OJIacTH TpagULMOHHOM TomoHMMuKM KaszaxcraHa, KOTOpbIE INPEICTaBISIOTCA KakK 4acTh
anpoOMpyeMbIX Ha NTPAKTHKE y4eOHBIX MaTepHaioB. Ha B3Iy aBTOPOB cTaTbl, B COBPEMEHHOM HayKe MpeBaMpyeT
MHEHHE O TOIIOHMMHKE KaK HayKe, pa3BUBAIOLICHCS] Ha CTHIKE JIMHIBUCTHKH, UCTOpHUU M reorpaduu. Ho, Ha Ham
B3IUIST TOMIOHUMHUKA 00JIaIaeT ropas3o OONBIIMNM PECYPCOM M MOXKET M3Y4aThCs C MO3ULIUHU KyJIbTYypPOJIOTHIECKOTO
U CEMHOTHYECKOTO MOAXO0a, OCHOBBI KOTOPOT'O 3aJI0’KEHBI M3BECTHBIM OTeUeCTBEHHBIM yueHbIM M.Cem0Ou. Llenbio
HACTOSIIIIETO HCCJIEOBAHUS SIBISETCS PEKOHCTPYKLUS CEMHOTHKO-CUMBOJIMYECKOTO 3HAUCHMS Ka3aXCTAHCKUX
TOIIOHUMOB Ha NIPUMEPE TOMOHMMOB, COZIEPIKAIINX YUCIUTEIbHBIE U IIBETOBBIC 0003HAUYEHHUS.

CraTbsl NOJTOTOBJICHA B paMKax Ipoekra MuHucrepcTBa oOpasoBanus M Hayku PecnyOmmkm Kaszaxcran
AP09259280 «S13b1kn Ka3aXCKOH KyJIbTyphbl KAK OCHOBA STHUUECKONW UIEHTUYHOCTH: CEMHUOTHKA U CEMAHTUKA.

Kniouegvie cnosa: «KUBOE Haclene»; yIeOHbINH KypC; MarncTpaTypa; TOMOHUMBI C YHCINTEIBHBIMHU U LIBETOBBIMU
0003HAUYCHHSAMH.

Hocmynuna 6 pedaxyuro: 04.07.2021.
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